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Deconstruction Of Religious Values In Samskara And Tale-Danda

Dr. Vinita Virgandham
Asst. Prof of English,
Bhiwapur Mahavidyalaya, Bhiwapur
M.no- 9732427106

The aim of comparative study ol literatures is to
show the essential unity of human life. The two texts
that have been studiced for this paper, Anantha Murthy’s
Samskara and Girish Karnad's Tale Danda help us to
understand  the common  human tendencies,  In
Samskara Anantha Murthy depicts the life of a Brahmin
priest against an orthodox religious background. In Tale
Danda Karnad has re-examined the need and structure
of the caste system of India that was once, hailed as an
ideal one.

In Samskara, Anantha Murthy has left no stone
unturned in revealing the hypocrisy of orthodoxy of the
Brahmin community. The story of the novel revolves
around the pending death rites of a renegade Brahmin
Naranappa, who had lived a wayward liberated life,
cannot be cremated without consulting.the holy books.
For this they are waiting for the directives from.Madhva
Praneshacharya whom the entire clan looked upon and
revered as the ‘Crest —Jewel of Vedanta'. It is really
astonishing that a group of the so-called high class
people who claim te have good understanding of Vedas
and Puranas are keeping the dead body incremented
only because they arc unable to decide whether to
cremate it or not, just because he had deviated from the
Brahminic way of life,

Suresh Raval in his book Interpreting Cultural
Impasse in Anantha Murthy’s Samskara, says:

“Orthodox Brahminism is vividly presented
in Praneshacharya’s fruitless search for an
answer from the scriptures, and it is made even
more  wimple mindedly ritualistic  and
superstitious by his prayers to Lord Maruti for
divine intercession.” (Pp.117)

Orthodoxy looms large at the very beginning
of the novel. Chandri, the lower caste woman that
Naranappa lives with, comes to inform Praneshacharya
about the death of Naranappa. The irrational and ugly
belief is illustrated as Chandri’s voice rings in the ears
of everyone. If the Acharya talked to her, he would be
polluted; he will have to bathe again before his meal.
(Pp.2) Talking to Chandri means that the Brahmi has to
take another bath to purify him. The irony is that these
high class Brahmins fall flat right on their noses as they
are unable to keep up their set rules and succumb to the
very human shortcomings of greed and lust which they
despise in the members of the sections that they
consider inferior.

These people who dictate terms on the name of
religion are men who hide their inner carnal desires
behind the pious wrap of ardent follower of religion,
inside the walls of Agrahara. But if an opportunity
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available they make every cffort to fulfill their
biological urge. Though Naranappa was considered an
oulcasle, it is Naranappa’s ways they follow knowingly
or unknowingly, Prancshacharya who tricd to bring
back the Brahminic way of life faces failure and in the
long run fails to maintain his status of a pious Brahmin,
despite he being the best in the entire clan, All hig life
he had tended tirclessly his invalid wife and kept
himself far from the carnal world and yet he was happy
with-it. He felt his marrying an invalid and serving her
was’ one -of his greatest achievements as a pious
Brahmin on his path to salvation as is depicted in these
words:

The lord definitely means to test him on his
way to salvation; that's why He's given him a
_Brahmin birth this time and sct him up in this
kind of family. The Acharya is filled with
pleasure....he is filled with compassion for his
-ailing:wife. He,proudly 'swells a little:at his lot,
thinking.-‘By marrying:an:invalid, I'get-rip¢ and
ready.’ (Pp.2)

But later after he establishes physical
relationship with Chandri in the forest he wants to give
away his Brahminic principles. He feels guilty of his
act, of his inability to control his sexual urge and
indulging himself in the arms of the low caste woman.
But it is the human in himself that has made him act in
this manner. All his philosophy of the universe
undergoes a sudden transformation after that
experience. He wants to be with Chandri again and even
starts fantasizing about other low caste women: He
remembered the darkness in which Chandri had fed him
the plantains from her lap...He'd heard that a young lad
went to the river bank and slept with an outcaste girl
there, after hearing his description of Shakuntala. The
Acharya's fantasy dragged in all the untouchable girls
he’d never thought of stripped them and looked at them,
(Pp.79) This shows sexual desire of a normal man
leaping out of Praneshacharya fiercely. All vows of
celibacy are thrown to the winds.

Rashmi Gaur in A Window on Brahminic
Orthodoxy in Samskara says:

‘The attempt of a holy Brahmin to trudge
the path of celibacy is nothing except hypocrisy
and an exercise in futility.” (Pp. 141)

The novel also displays mocking exposure of
the greediness of the Brahmins such as their greediness
for free sumptuous meals. They fear that they might not
be invited to such meals if they hurriedly perform the
death rites of Naranappa without consulting the holy
books. As it is customary for the Brahmins not to take
their meal until the dead body is cremated, entire clan,
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The dnter-caste martinge takes place inviting the
weath of people and bloudshied i the society, Famad's
Pale-Danda, o tragedy, shiows Basavanna's “principle of
movement and progress in fonan enterprise” (Freface
1o tale-Dandiy ending b terror and Woodshed, “Through
conflict and confrontation which go side by side in the
dramn, Chrish Koarnad deconstructy the eaning of caste
and religlon and shows o new community of sharanas
vho reject anything that is static, believe in equality of
sexes and hard work and oppose the caste system,
Anantha Murty in Samskara has come out with a very
realistic rendering of the evil practices of the highly
orthodox  Indian  society  with its all flaws  and
worthlestinens,
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